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I. The mood is a morphological derivation verbal category. Grammatical mood describes the
relationship of a verb with reality and speaker's intent. Many languages express distinctions of
mood through morphology by inflecting the form of the verb.

Grammatical mood per se is not the same thing as grammatical tense or grammatical aspect,
although these concepts are conflated to some degree in many languages, insofar the same word
patterns are used to express more than one of these concepts at the same time.

The mood is also a grammatical way of expression the modality that is often expressed by
the markers of mood. Modality is a syntactic category that conveys various types of relations
between the speaker, the recipient (addressee) and the utterance around the situation of the speech.
So, the field of meaning of modality in principle coincides with the field of meaning of the mood.
In other words, from the semantic point of view mood and modality are not considered as
oppositional language phenomenon.

The grammatical meaning of the mood assumes obligatory existence of the speaker’s speech
that includes not only the fact of action, but its evaluation as desirable, possible, presumable and
etc. Thus, the mood conveys speaker’s personal (individual) attitude to the action and reflects
various type of attitude of the subject of the speech to the situation of the speech. Plenty of nuances
of speaker’s attitude bear the diverse paradigms of the mood in world languages.

Various grammatical means for expression the speakers' attitude to the utterance bears
various criteria for description/classification. Lyons [12] suggests three scales of modality: 1. Scale
of desire and intention; 2. Scale of necessity and responsibility; 3. Scale of confidence and
possibility.

Another linguistic tradition distinguishes two types of mood — so called realis and irrealis
mood. The realis moods are a category of a grammatical mood, which indicate that something is
actually the case (or not the case). The irrealis moods are the set of grammatical moods that indicate
that a situation or action is not known to have happened as the speaker is talking.

Even a brief and simple enumeration of types of moods demonstrates a great diversity of this
category in world languages.

Indicative mood is a universal way for making statements. Interrogative mood is used for
asking questions. Subjunctive or conjunctive mood has got several uses in dependent clauses.
Potential mood approaches the meaning of probability (cf. in English the modal verbs like may,
can, ought, must). Presumptive mood conveys the presupposition regarding with the fact that is
denoted by verb. Hypothetical or unlikely events’ mood expresses opinion or emotions, or is used
for making polite questions. Admirative mood conveys surprise as well as doubt, irony and etc.
Renarrative mood is used to report a nonwitness event without confirming it. Inferential mood
conveys information about the events, which are not directly observed or were inferred by the
speaker.

There are also some specific types of moods like energetic mood in classical Arabic
(vaktubanna “he certainly writes”) that conveys something that is strongly believed or speaker
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wishes to emphasize; or, generic mood in ancient Greek, so-called gnomic utterance, that is marked
by the aorist indicative and expresses statements about the past. It was used to express philosophical
ideas about the world.

Optative mood is a volitive mood that signals/indicates wishing or hoping. It is similar to the
cohortative mood and closely related to subjunctive mood. Few languages have an optative as a

distinct mood. E. g. in Georgian mokvdes, moxdes “may he die, may it happen” in minda, rom

mokvdes, moxdes “1 want him to die, I want it to be happened”. Sometimes optative mood is called

desiderative. The distinction between desiderative and optative caused by switching from desire of
the subject to the expression of speaker’s desire. To the group of volitive moods belong also
imperative which is one of the universal grammatical meanings in the world languages. It expresses
direct commands, requests and prohibitions. Usually uses bare stem. Imperative is close to
prohibitive mood that is a negative imperative.

Jussive is a directive mood that signals a speaker’s command, permission or agreement that
the proposition expressed by his or her utterance be brought about. Jussive is one of the variants of
hortatory mood. Or, even it is similar to the cohortative mood, in that is expresses insistence,
imploring, self-encouragement, wish, desire, command, purpose or consequence. In some languages
the two moods are distinguished in that cohortative occurs in the first person and the jussive in the
second and the third persons. There is also another opinion according which the jussive is typically
applicable in the first and third person.

Cohortative mood or hortatory mood is used to express insistence, imploring, self-
encouragement, wish, desire, intent, command, purpose or consequence. In Latin it is
interchangeable with the jussive.

I1. The presentation is the first attempt of carrying out the group of volitive and directive moods
(imperative, cohortative and jussive) in Kumik, Ossetic and Georgian languages in the well-known
passages of the book of Genesis (1:3, 6, 9, 11, 20, 22, 24, 28).

What is the motivation of suggested selection of languages?

a. The book of Genesis in Kumik, Ossetic and Georgian are translated in the Institute of Bible
translation: Ossetic Genesis is published in 2005 and Georgian modern translation in 2002.
Kumik translation will be published in 2008.

b. The basis Hebrew source for all the translations is the masoretic text (Biblia Hebraica
Stutgartenzia) or at least some of them are checked against it.

c. The translation principles are the same and based on the on the theory of the meaning based
translation.

d. All three translations have been prepared at the same period.
What results do we expect to get?

Analyzing the languages of different typology belonging to the various language families
(Turkic, Indo-European, Caucasian/Kartvelian) is productive to ascertain more about the category
of mood. The morphosyntactic patterns of imperative, cohortative and jussive in Hebrew, on the one
hand, and in Kumik, Georgian and Ossetic on the other hand, allow us to find out (1) more
peculiarities about typology of mood, (2) the correlation between the grammatical means and the
meaning, (3) from the point of view of the translation theory establishing the range of accuracy and
determining its essence whether it is a language structure or speaker’s/translator’s individual
strategy (3). The comparison of translated passages to Hebrew origin allows us to find out which of
the languages is closer to the origin with its grammatical form and meaning.



I11. In Hebrew the temporal forms express at the same time tenses and moods of action. There are
several definitions and understanding of jussive in Biblical Hebrew. Some scholars [3], [7] consider
that both jussive as well as cohortative mood are conveyed by the form of imperfect. In Hebrew the
imperfect is a simple action in future time; repeated, habitual actions in past, present, and future; it
also designates the actions that are contingent or dependent upon other factors in the context. In

Hebrew the jussive may be used in either the 2nd o 31d person. The latter is more common. It is

used to express the speaker’s desire, wish or command. The cohortative mood is the 1% person
imperfect form that has got both plural and singular manifestation. It expresses the speaker’s desire,
intention, self-encouragement, or determination to perform a certain action. The possibilities of
translation are many: usage of modal auxiliaries like “may, can, shall, might, could should”.
Sometimes they reflect the meaning of will, desire, judgment, premonition and permission.

Jotion [6] thinks that perfect and future is more appropriate terms for designating the
complex nature of the two finite tenses of Hebrew. The mood he describes in terms of direct and
indirect volitive moods. The volitive moods are the imperative and two forms which are
modifications of the future indicative:

(1) Cohortative is a volitive mood of the 1% person (Gen. 1:26).

(2) Jussive is a volitive mood of the 3 person. It indicates the speaker’s wish or all nuances of will

like command, exhortation, advice, invitation, permission as well as prayer, request for permission
(Gen. 1:3). It is normally used with imperative negation (instead of imperative). Jussive of 2nd g
rare and 1% is suspect.

(3) Imperative is the volitive mood of the ond person, in the positive. Mainly used for immediate
action (here and now). Sometimes it is used for a more or less remote action (which is usually
expressed by future). Dn 1.13 “you will do (then)”. In Gen. 1:28 the direct form of imperative is
used five times (see bellow).

A distinct must be made between jussive mood (syntactical) category and jussive form. In Nu

6.24 the jussives is used six times and just the two of them have an explicit form.

an

In Kumik the imperative mood of the 2™ person formally coincides with the stem of the

verb. The form of the 1% person is logically absent. The imperative of the 3rd person is a
combination of the root of a verb and a stressed suffix sin/sjun . (+ lar in plural ). The suffix -a/-e is

ISt

a plural marker of the 1> person optative with a meaning of proposition to do something or

exhortation, and at the same time participation of a speaker is obligatory. The optative of the ond

person coincides with the form of preterit that is marked by the stressed possessive suffix.

There are four types of mood in Ossetic: indicative, imperative, optative and conjunctive.

Marker of imperative are —eed) (3 pers., singular), —uz (2™ pers., plural) and —ent (3" pers.,
plural) which usually are added to the stem of present tense. As about optative and conjunctive,
these categories gradually eliminated and intersected. Some linguists describe so called old optative
in the paradigm of conjunctive. In the presentation we do not describe the whole paradigm of the
moods that have got special forms in the past (transitive and intransitive verbs), present and future
tenses.

According to Ak. Shanidze in Georgian the category of mood has got just two forms:
imperative and conjunctive [8], although imperative does not have got its own grammatical form,

and it is conveyed by the form of conjunctive or indicative. The 1%

3I'd

person plural uses the future
conjunctive screeve and the 3' person is conveyed by optative screeve. The ond

by the indicative form of aorist screeve.

person is expressed
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The aorist screeve is used to indicate an action that took place in the past (“s/he verbed”). It
is also used in imperatives (“Verb!). The optative screeve has many uses: in negative imperatives
(“Do not verb!”). Optative screeve is also used in obligations (“S/he must verb”), in hypothetical
conditions (“If s/he verbed (optative), X would happen (conditional)”) and in exhortations (“Let’s
verb”).

Except of verbal inflection the mood may be expressed also by affiliating so called auxiliary
words like Russ. pust’. In presented languages the irrealis moods are not conveyed by auxiliary

words, although we can consider Ossetic wag (wag-in “1. to leave; 2. to permit, allow, let; 3. to

give opportunity; 4. release”) in 1:3, 6 and 14, as the auxiliary word. Presumably its appearance is
connected with the semantic of the verb or its morphological structure (transitivity/intransitivity). In
Georgian there is an emphatic particle dae/de(e) that just intensifies the expression of a desire or
order by adding a nuance of threat of warning. The particle has got a restricted area of usage and is

not used in Bible translation. Georgian dae/de(e) and Ossetic waz have got different paradigm of
usage. Ossetic seems less grammaticalized than its Georgian correspondence. Georgian dae/de(e)
usually bound with the verb and strictly precedes the predicate. Ossetic wag is not obligatory

connected with the verb, waz may be separated from the predicate by other constituents (like in
1:6).

We distinguish the above mentioned verses (see II) into three groups: the seven commands
(A), the plural of majesty/deliberation (B) and the formula of blessing (C). The first line of
examples belongs to Hebrew interlinear into English (H-interlin), which is followed with the Hebrew
(H), Georgian (G), Kumik (K) and Ossetic (Os) utterances respectively.

IV. Group A: Seven creative commands (Gen. 1:3, 6, 9, 11, 14-15, 20, 24).

1:3

(H-interlin) And he said God let it be light.
(H) wayyo'mer “lohiym yshiy or.

(G) da tkva ymertma: “igo-s nateli!”.

(K) Allah: “«jariq bol-sun”, - degen.

(Os) x°ycaw zagta: “wagz fee-zyn-ced ruxs”.

1:6

(H-interlin) And he said God let it be a firmament in the middle of the waters, and let it be a
separation between the waters and waters.

(H) wayyo'mer “lohiym yshiy rakia’ botok hammayim wiyhiy mabddil beyn mayim lammayim.
(G) da tkva ymertma: “igo-s mqari ¢qalebs Soris mat ganmqopad”
(K) Allah: “suvlani ortasi bulan olani eki bojolegen gjumez bol-sun”, - degen

(Os) x°ycaw zagta: “wag detty &xsaen fee-zyn-ed erdyncar, 2ma don fexicen ken-ad donzj”.

1:11
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(H-interlin) And he said God let it sprout the earth the grass producing of fruit tree(s) seed producing
seed vegetation fruit to its kind which seed [is] in it on the earth. And, it was so.

(H) wayyo'mer “lohiym tads€ haares deSe’ b mazriya" zera® €s pariy 0seh pariy lamiyno “Ser
zaro bo ‘al haares wayohiy ken.

(G) da tkva ymertma: “aymoaceno-s micam mcenare, teslis mtesveli, xe — naqopieri — micaze tavisi
gvarisamebr, teslovani naqopis momtani”. Da ikmna ase.

(K)Allah: “Topuraqdan urluq beregen otlar, harisini 60jzjunju Zurasina gdjore urlughu bulanghi
jemis beregen tjurlju terekler dojs-sjun’, - degen. Solay bolma da bolghan.

(Os) x°ycaw zagta: “z&@xx ratt-ced axem zajegojte: myggag zgaleg kerdeg @ma je myggag je
dyrgy mideg kemen is, axem alyx°yzon belaste”. Ame ssi afte.

1:14-15

(H-interlin) And he said God let it be luminaries in the firmament of the heavens to separate between
the day and between the night and they will be for signs and for seasons and for days and years and
they will be for luminaries in the firmament of heavens to make light on the earth.

(H) wayyo'mer “lohiym yshiy ma'orot birskia hassamayim lshabddiyl beyn hayyom ubeyn
hallaylah wohayu 1o6tot ulomo“diym tloeyamiym wosaniym. wohayd limo'orot birakia
hassamayim lsha'iyr ‘al haares wayshiy ken.

(G) da tkva ymertma: “igvn-en mnatobni cis mqarze dyisa da yamis gasaqrelad, da igvn-en isini
niSnnebad, rom aynig-non celicadis droni, dyeni da celni. Da igvn-en cis mqarze manatoblad, rata
miscen nateli micas”.

(K) Allah: “Koeknju gjumezinde geceni gujundujuzsden ayirmaq ucun yariq bol-sun. Olar
bolzallani gdjorset-sin, gjunleni wva yillani éolée-sin. Olar kdjoknju gjumezinden jariq berip,
djunjjani jariglandir-sin”.

(Os) x°ycaw zagta: “wag arvyl weent ruxsgenanta bon &xsaevaj xicen kenynan, nysantte

evdisynan, reestegyte, bontae @me azte zonynan; £Ame sug-ent arvyl, cemaj s ruxs kela
zexma”.

1:20

(H-interlin) And he said God let them swarm the waters swarming thing(s) creatures living and birds
let it fly on the earth over the surface of the firmament of the heavens.

(H) wayyomer “lohiym ysrasii hammayim Seres nepe§ hayyah wo'op y20pép al haares ‘al pney
rokia’ hasSamayim.

(G) da tkva ymertma: “aivso-s cqali cocxali arsebebit, da prinvelebma iprino-n micis zemot, cis
mgqarze”.

(K) Allah: “Suvlar kdjop Zzanlardan tol-sun. Ojorde — kdjoknju gjumezinde quslar ud-sun”, - degen.

(Os) x°ycaw zagta: “don eemyzmeeld keen-ced alyx°yzon xilgytaej, meergtee atwex-ent zexxy serme,
welaervty”.

1:24
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(H-interlin) And he said God let it produce the earth creature(s) living to its kind livestock and
creeping thing(s) and animal(s) of [the] earth to its kind.

(H) wayyo'mer “lohiym tog€ haares nepe§ hayyah lamiynah bohema wareme$ wohayato ‘eres
loamiynah.

(G) da tkva ymertma: “carmosva-s micam cocxali arsebani mati gvarisamebr, da pirutqvi,
kvecarmavali micisa — misi gvarisamebr.

(K) Allah: “Topuraqda tjurlju Zanlar: hayvan-mal, jerde jurjup aylanaghan Zanlar va qir Zanlani
tjurlju Zuralari tuv-sun”, -degen.

(Os) x°ycaw zagta: “zaexx rawaz-eed ceraegojte — fosy, xilgyty, syrdty aly myggaegte”.

1:9
(H-intlin ) And he said God let them gather the waters from under the heavens to place one and let it
appear

(H) wayyo'mer*lohiym yikkawil hammayim mittahat has§amayim ‘el maqom ‘ehad watéraeh
hayyabbasah.

(G) da tkva ymertma, Segrovde-s mteli kvesetis ¢qali ertad da gamocnde-s xmeleti.

(K) Allah: “Ko6joknju tjubjundegi suvlar birigip, quru gdjorjun-sjun”, - degen.

(Os) x°ycaw zagta: “arvy byn cy datte is, wydon eerbambyr weent iw ranme, &ma razyn-ced sur”.

1:26

(intlin-H) And he said God let us make humankind in our image according to our likeness and let
them rule over the fish of the sea and over the bird(s) and over all the earth and over all the
creeping thing(s) [which] creep on the earth.

(H) wayyo'mer*lohiym na“$eh 'adam besalmenu kidmutenu wayiraddii bidogat hayyam uwo'0p
hassamayim ubabshemah uwak’l haares uwak’l hareme$ harome$ ‘al haares.

(G) da tkva ymertma: “Se-v-kmna-t adamiani ¢vens xatad da ¢vens msgavsad. da batonobde-s
tevzebze zyvasi ... da qovel kvecarmavalze, romelic izvris micasi”.

(K) Allah bulay degen: “Bizin kelpetibizge, 60jzjubjuzge osatip adamni jarat-ayiq. O dengizdegi
baliglagha da, kojokdegi quslagha da, hayvanlagha da, bjutjun jer juzjundegi qir zanlahga da, jerde
jurjup aylanaghan har-bir Zanlahga da hakimlik et-sin”.

(Os) Wyj faestae x°ycaw zagta: “s-faeldis-eem adaejmagy naxi x°yzen, naexi &ngas; ema
padzaxiweeg keen-ced dengyzon kesagtyl, waelarvon maergtyl, fosyl, eppat zexxyl, &ppat zexxon
xilgytyl”.

1:22

(Intlar) And he blessed them God be fruitful and multiply and fill (et) the waters in the seas and the
bird(s) let it multiply on the earth.

(H) wayabarek otam “Ichiym lemor part urowt umilt “t hammayim bayyamiym woha'op yireb_



bares

(G) da akurtxa isini ymertma: “i-naqopier-e-t da i-mravl-e-t, da ga-a-vs-e-t zyvis ¢qlebi , da

prinvelma i-mravlo-s micaze”.

(K) Allah olani: “Artigh-iz, kdjop bolugh-uz, dengizni suvlarin tolturugh-uz. Jerde de quslar kdjop

bol-sun”, - dep Sabahatlaghan.

(Os) Eme syl je arfae baftydta: “cot waz-ut &@ma sbire ut, bajzag ut dengyzty, ema mergta
fyldeercej-fyldeer keen-cent zexxyl”.

Ossetic and Kumik correspondences.

The table below demonstrates the paradigm of forms of Hebrew jussive and Georgian,

14-15

apocopated, juss,
form+meaning (1)

they will be
(wehayu) qal, pf, 3,
pl(2)

(qopna, aris “to be

")

igv-nen - optative
screeve, 3, pl;
(qopna, aris -’to
be”); aynis-non -
optative screeve, 3,
pl; (ayniSnva,

arise”) (1)

feexiceen keen-ced —
imp. 3 sg. (fexicen
kaen-yn “separation to
do”) (2)

verse || Hebrew Georgian Ossetic Kumik

3;6; | letit be (yohiy) igo-s - optative wag foe-zyn-ced aux. | bol-sun - imp. 3, sg;
. screeve 3, sg; + imp. 3, sg; (fezyn- || (Pol-mek “to be™)
ipf. 3, m, sg, yn “let to appear,

wag...weent - 3 pl.

(wag ...want “let to
be”) (1)

suz-cent — imp. 3 pl

bol-sun - imp. 3, sg;
(bol-mek “to be”);
gojorset-sin (2);
oolce-sin —imp. 3
sg; (0ol¢e-mek “to
measure”) (3);
Jjariglandir-sin —

(8rasi)

qal, ipf, 3, m, pl, juss,
form + meaning

screeve 3, sg;
(avseba, avsebs “to
fill”)

3, sg; (@myzmald
kanyn “to swarm”)

B (sugyn“obum, |
aynisnavs -’to o ariglandir-mek “to
sign”) glow, be alight™) (2) shine”) (3)

11 let it sprout (tadS€” ) || aymoaceno-s - ratt-ced — imp. 3, sg; || dojs-sjun — imp. 3,
hi, ipf, 3, f, sg, optative screeve 3 (ratt-yn “to give, sg; (00js-mek “to
apocopated, jussive sg: (aymocencba " || present”) grow”)
+meaning & Y -

aymocenebs “give
birth”)
20 let them swarm aivso-s - optative cemyzmeeld keen-ced - || tol-sun - imp. 3, sg;

(tol-mek “to fill”)




20 let it fly (yoopep ) iprin-on - optative | ateex-eent - 3, pl. ucé-sun — imp. 3, sg;
polel, ipf, 3, sg, juss, || screeve 3, pl; (ateex-yn “to fly”) (u¢-mek “to fly”)
form+meaning

(prena, prinavs “to
ﬂy77)

24 let it produce (t05€ ) | carmosva-s - rawaz-ced — imp. 3, || fuv-sun - 3, sg; (tuv-
apocopated, juss, . <ob ,
form+meaning sg; (carmoSoba release, produce”)

carmoSobs “to
generate”)

9 let them gather Segrovde-s - cepoamovip yeenm - birigip — gerund
(yikkawir) ni, ipf, 3, optative screeve 3, ||Boun +to be imp. 3, | (‘“united, joined,
m, pl, juss, s " || pl; (erbambyr waent | amalgamate”)

) sg; (Segroveba, “ . ”
form+meaning collection to be”)
agrovebs“[to]
collect(s),
gather(s)”)

9 let it appear gamoénde-s - razyn-ced - imp. 3, sg; || gojorjun-sjun
(watéraeh) , verb, ni, optative screeve 3, (razyn-yn “to appear,
ipf, 3, f, sg, juss, ) N come into view”) imp. 3, sg;

: sg; (gamocena,
form+meaning o
Cans “[to] (gbjorjun-mek “to
appear(s), come(s) appear”)
into sight”)

26 w-’{vl'r-’?ddﬁ (let them ba.tonobde-s - padgaxiwwg keen-ced [hakimlik] et-sin -
rule) qal, ipf, 3, m, |l ntative screeve, 3 | - imp. 3 sg. 1mp. 3 Sg
pl, juss, meaning ) . ([hakimlik] et-mek

sg; (batonoba, (padzaxiwaeg ken-yn “to do reign”)
batonobs “[to] “to rule, reign”)
rule(s), reign(s)”)

22 let it multiply (yireb) | i-mravlo-s - fyldzreej-tylder ken- || [kdjop] bol-sun —

qal, ipf, 3, m, sg,
apocopated, juss,
form+meaning

optative screeve 3,
sg; (gamravleba,
mravldeba “[to]
multiply”)

ent - imp. 3 sg.
(fyldcercej-fyldcer
keen-yn “to multiply,
increase”

imp. 3 sg;

In 1:3 Georgian and Kumik translations use the verb “to be” to convey the Hebrew yahiy
“let it be”. In Georgian it is used the form of optative screeve, 3 sg. and in Kumik it is the
imperative mood, 3 sg., respectively. Ossetic translation makes another lexical and grammatical




choice (wag+ verb feezyn-yn “let + to appear”.

In 1:6 Hebrew origin consists of two simple sentences, the verb is in jussive. Ossetic follows
the Hebrew source text. Georgian and Kumik made another choice. This verse is translated by one
imperative form and second part of the utterance is conveyed by participle. In Hebrew 1:14-15 there
are three jussive forms of verb “to be”, although two of them in 1:15 use the perfect future form. All
three languages use different strategy: Georgian uses “to be” in optative screeve and “to sign”,
Ossetic uses two verbal forms and Kumik uses four different lexical forms of verbs (see the table).
In 1:9 Ossetic and Georgian follow Hebrew source, the jussive is conveyed in standard way by
imperative mood. However, Kumik translation prefers to use the gerund birigip, that is caused by
stylistic reasons of achieving the naturalness.

In 1:11, 20 and 24 there are no unexpected patterns. The strategy in three languages is the
same that is to follow Hebrew text. Nevertheless there is a important difference, Ossetic so called
auxiliary word waz is not used anymore. There may be several explanations: 1. Kind of
enforcement caused by language structure (see above) and 2. The stylistic reasons.

The standard confirmation wayohiy kén - “and it was so” (in the presentation this formula is
presented only in 1:11) at the end of each command presumably becomes obligatory because of
properties of jussive mood.

V. Group B. In Hebrew the plural of majesty (Gen. 1:26) is expressed by cohortative form of a verb,
although according to Joiion [6] the we majesty does not exist in Hebrew. This form he calls the
plural of deliberation.

1:26

(intlin-H) And he said God let us make humankind in our image according to our likeness and let
them rule over the fish of the sea and over the bird(s) and over all the earth and over all the creeping
thing(s) [which] creep on the earth.

(H) wayyo'mer*lohiym na ®*$eh 'adam bssalmenu kidmutentu woyiraddu bidegat hayyam uwaop
hassamayim ubaboshemah uwak’l haares uwak’l hareme$ haromes$ ‘al haares.

(G) da tkva ymertma: “Se-v-kmna-t adamiani ¢vens xatad da ¢vens msgavsad. da batonobde-s

tevzebze zyvasi ... da qovel kvecarmavalze, romelic i3vris micas$i”.

(K) Allah bulay degen: “Bizin kelpetibizge, 60jzjubjuzge osatip adamni jarat-ayiq. O dengizdegi
baliglagha da, kdjokdegi quslagha da, hayvanlagha da, bjutjun jer juzjundegi qir Zanlahga da, jerde
jurjup aylanaghan har-bir zanlahga da hakimlik et-sin”.

(Os) Wyj faestae x°ycaw zagta: “s-feeldis-cem adajmagy naxi x°yzen, nexi engas; ema
padzaxiwaeg ken-aed dengyzon kasagtyl, weelarvon mergtyl, fosyl, eppet zexxyl, eppat zexxon
xilgytyl”.

Needless to say, that from the theological point of view this form is a subject of discussion.
One of the explanations of plural form is a concept of Trinity that belongs to the Christian tradition.
There are some other hypotheses. The form of plural imperative is not a command but an
expression of the will to create a man. For instance, some grammarians think that plural of

majesty/deliberation, for the word God conveys the content of plurality: elohim —“gods”. It is also
interesting to compare this form with the “us” in Gen. 11:7 and Isa. 6:8. Another explanation
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presumes that God speaks to himself.

na%$eh (qal, ipf, 1, c, pl, cohortative “let us make”) from the linguistic point of view the cohortative
mood in this utterance is a plural form of exhortation, i.e. a speaker exhorts himself to do a given
task like “Let us go!”, “Let us sit!”.

Kumik translation jarat-ayiq is the optative mood of 1st person plural to express the Hebrew

meaning. In Ossetic s-feeldis-cem — “let us create” is the 1* pl. of presence and coincides with the

9 lst

indicative mood. And, finally, Georgian Se-v-kmna-t —‘let us create pl. of future screeve.

Thus, Hebrew cohortative mood is expressed by extremely distinct language means: optative mood
(Kumik), simple present of indicative mood (Ossetic) and future screeve (Georgian).

VI. Group C. Formula of blessing (Gen. 1:22, 28) is conveyed by imperative in Hebrew.

1:22

(Intlar-H) And he blessed them God be frruitful and multiply and fill (et) the waters in the seas and
the bird(s) let it multiply on the earth.

(H) waysbarek ‘otam “lohiym lemor pard Growdl Gmild *t hammayim bayyamiym wohaop yireb_
bares

(G) da akurtxa isini ymertma: “i-nagopier-e-t da i-mravl-e-t, da ga-a-vs-e-t zyvis ¢qlebi , da
prinvelma i-mravlo-s micaze”.

(K) Allah olani: “Artigh-iz, kdjop bolugh-uz, dengizni suvlarin folturugh-uz. Jerde de quslar
kojop bol-sun”, - dep Sabahatlaghan.

(Os) Eme syl je arfae baftydta: “cot waz-ut @me sbirce ut, bajzag ut dengyzty, ema mergta
fyldereaj-fylder ken-ent zexxyl”.

peorir, rowir, imil @ “be fruitful, multiply, fill” - qal, imperative, m, pl

i-naqopier-e-t, i-mravl-e-t, ga-a-vs-e-t “be fruitful, multiply, fill”- imperative, 2" plural.
artigh-iz, kojop bolugh-uz, tolturugh-uz “be fruitful, multiply, fill” - imperative, 2™ plural
cot wag-ut, sbirce ut, bajzag ut “be fruitful, multiply, fill” - imperative, 2™ plural

That is clear that 1:22 is the only verse where Hebrew imperative mood is conveyed by the
imperative mood in all three modern translations.

1:28

(Intlar) And he blessed them God and he said to them God be fruitful and multiply and fill (et) the
earth and subdue it and rule.

(H) waysbarek ‘otam “lohiym wayyo'mer lahem “Ichiym porii Growii imilT *t haares wokbsuha
aradit bidegat hayyam uwo0p hassamayim uwoak’l hayyah haromeset ‘al haares.

(G) da akurtxa isini ymertma da utxra mat ymertma: “inaqopieret da imravlet, da ayavset kveqana,
da daeuplet mas; da batonobdet zyvis tevzebze da ciur prinvelebze da qovel cxovelze, romelic ki

micaze dacocavs”.
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(K) Allah olani Sabahatlay turup, bulay degen: “ K&jop jaslar tapdirighiz, artip yiberigiz, jer juzjun
tolturughuz, onu elegiz. Dengizlerdegi baliqaha, kdjokdegi quslagha, jerde jurjup aylanaghan har-
bir Zangha hakimlik etigiz.

(Os) x°ycaw syl arfae baftydta: “cot wag-ut ®ma keen-ut fyldcercej-fyldeer, bajzag ut zexxyl @ma
ut je xicewtte. We deelbar weent dengyzon kesagtae, waelarvon margte ama zaexxyl xileg
&ppet ceregojte”.

peort, roawil, Gmil W, Gradi- “be fruitful, multiply, fill, rule” - qal, imp, m, pl

inaqopieret, imravlet, ayavset, daeuplet - “be fruitful, multiply, fill, subdue”

cot waz-ut, keen-ut fyldeereej-fyldeer, bajzag ut — imperative, present tense, 2™ pl.
tapdirighiz, yiberigiz, tolturughuz, elegiz, hakimlik etigiz “be fruitful, multiply, fill, subdue, rule” -
imperative 2" pl.

In 1:28 there is the same situation as in 1:22 just in Kumik translation, where the imperative
mood is used to convey Hebrew origin. However, to translate Hebrew wakbsuha ‘““and subdue”
(qal, imp, m, pl, sf, 3, f, sg) Ossetic and Georgian prefer different strategy. Ossetic uses daelbar

weent “subdue” - imperative 3" person and Georgian expresses the Hebrew meaning by bafonobdet
“rule” — present subjunctive screeve, 2™ pl., sunjunctive mood use.

VILI. In the talk it is presented the first step of the investigation. It will be continued in the increased
number of languages like upcoming translation of Genesis in Avar as well as in Chechen, Adyge
and old Georgian translations.

The recent comparison of Hebrew imperative, jussive and cohortative in some passages of
book of Genesis with Georgian, Ossetic and Kumik translations allows us to make some
preliminary conclusions. The imperative mood represents the more or less type of mood. As we
could see above Ossetic and Kumik use imperative mood to convey both jussive as well as the
imperative mood. In this case Georgian uses optative screeve to convey Hebrew jussive.

Hebrew cohortative is conveyed by various grammatical means: optative mood (Kumik),
simple present of indicative mood (Ossetic) and future screeve (Georgian).

I would like to thank my colleagues Mamuka Putkaradze, Linda Humnik, Dmitriy Asratyan,
Agaragim Sultanmuradov and Tamara Bagati for their help and support.
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